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Abstract  
 
This paper discusses the creation, development, and significance of the office of Ukrainian chaplaincy in the 
Canadian military forces during World War II. Seven Ukrainian chaplains--three from the Ukrainian Catholic Church of 
Canada and four from the Ukrainian Orthodox Church of Canada--served the approximately 32,000-35,000 military 
personnel. Of these, three chaplains served in England and two in Europe. The work of the chaplains is discussed as 
is the role of their superiors in Canada and abroad. The paper evaluates the significance of the Ukrainian chaplaincy 
in the military effort, as well as in the development of the post-WWII Ukrainian Canadian community.  
 
Resume  
 
Cet article presente la creation, le developpement et l'importance du bureau de l'aumonerie ukrainienne dans les 
forces militaires canadiennes pendant la seconde guerre mondiale. Sept aumoniers ukrainiens--appartenant aux 
Eglises ukrainiennes du Canada, dont trois catholiques et quatre orthodoxes--ont oeuvre aupres d'environ 32,000-
35,000 officiers et soldats. Parmi eux, trois ont servi en Angleterre et deux sur le continent europeen. Nous etudions 
ici le travail de ces aumoniers, ainsi que le role de leurs superieurs au Canada et outremer. Nous y evaluons aussi 
l'importance du role de l'aumonerie ukrainienne dans l'effort militaire, ainsi que dans le developpement de la 
communaute canadienne ukrainienne d'apres la seconde guerre mondiale.  
 
INTRODUCTION  
 
The Ukrainian Canadian chaplaincy, both the Ukrainian Orthodox and the Ukrainian Catholic, played a very significant 
role during World War II in pastorally working with and mentoring Canadian servicemen of Ukrainian ethnicity in 
Canada, as well as in England and on the continent, mainly in Holland, Belgium, France, and Germany. The leading 
role was played by the seven official military chaplains--four Ukrainian Orthodox and three Ukrainian Catholic. Of 
these, three went overseas to England and two were sent to the continent to perform their military pastoral duties.  
 
The Ukrainian chaplaincy, as well as that of the Jewish faith, broke the longstanding tradition of Roman Catholic and 
Protestant chaplaincy services and opened the door for a more holistic multicultural and multi-faith delivery of 
chaplaincy services.  
 
ATTAINING AND MAINTAINING A UKRAINIAN CANADIAN CHAPLAINCY  
 
Almost from the beginning of WWII, the Canadian military was slowly enrolling small numbers of Ukrainian Canadian 
men and some women, but beginning in mid-1941 and until the end of the war, the numbers of Ukrainian Canadians, 
especially from the three prairie provinces, became quite significant. Approximately 32,000-35,000 Ukrainian 
Canadians were in the three armed forces during WWII. In the 1941 census, Canada's Ukrainian population was listed 
as 305,929; thus some 12% of Ukrainian Canadians took part in Canada's military effort. In the 1941 census (all 
census data from Aids to Census of Canada, 1941), some 65.17% of Ukrainian Canadian men were Canadian born, 
and this proportion was probably higher for those that signed up for the Canadian military.  
 
Canada's military contingent from 1939-1945 included some 1,086,343 personnel (The Oxford Companion to the 
Second World War 1995), but ethnic identity was not surveyed. However, in a sample of 551,273 military personnel 
(slightly over 50% of all those enlisted) Occupational History Forms record that 12,389 claimed to speak Ukrainian 
(Prymak 1988, 131-132). There were 2,276 (18%) from Ontario, 3,446 (28%) from Manitoba, 3,105 (25%) from 
Saskatchewan, 2,265 (18%) from Alberta and 1,297 (10%) from the rest of Canada. This would account for 
approximately 24,389 Ukrainian Canadian personnel. However, to this number must be added those with anglicized 
surnames, those who did not speak Ukrainian, and those who did not admit to their Ukrainian ancestry. Thus, the 
number of Ukrainian Canadian personnel could be in the vicinity of 32,000-35,000 as claimed by Myron Momryk 
(2009, 11). Some researchers claim that up to 35,000-40,000 Ukrainian Canadians served in the Canadian military 
forces (Prymak 1988, 108).  
 
The total Ukrainian Canadian military personnel represented approximately 3.1% of the entire Canadian military. In 
1941, of a Canadian population of 11,506,655, some 305,929 (approximately 2.66%) claimed Ukrainian ancestry. 
Thus the Ukrainian Canadians had a somewhat higher percentage of participants in the war than the Canadian 
average (i.e., approximately 9.44% of Canada's population registered as military personnel during WWII, while the 
percentage for the Ukrainian Canadian population was around 11.1%).  
 
In the 1941 census, of the 305,929 Ukrainian Canadians, 152,907, or approximately 50%, were Ukrainian Catholic, 



while 88,874 or 29% were Ukrainian Orthodox; another 64,148 were listed as "other." If these same percentages were 
reflected in the military, there were five Ukrainian Catholics for every three Ukrainian Orthodox, and two registered as 
"other."  
 
Father M. Horoshko kept a card list of the military personnel that he encountered--986 in total, i.e., roughly 3% of all of 
the Ukrainian Canadian military personnel (Library and Archives Canada, Horoshko Fond). Their religious affiliations 
were as follows: 
Greek-Catholic (1) [i.e., Ukrainian Catholic]    664   (67.4%) Greek-Orthodox 
[i.e., Ukrainian Orthodox]        126   (12.8%) Unknown or no religion                           
128   (13.0%) Roman Catholic                                    50    (5.1%) 
Church of England and Protestant                  16    (1.6%) Russkii 
(probably Russian Orthodox)                2    (0.2%)  
 
 
By province the personnel in Father Horoshko's card catalogue came from the following provinces (the percentages 
are similar to those in the Occupational History Forms, see above): 
Manitoba                                         308      32% Saskatchewan                                     
226      23% Alberta                                          160      16% 
Ontario                                          149      15% British Columbia                                  
53       5% Quebec                                            22       2% Nova 
Scotia                                        5     0.5% Unknown                                           
63       6%  
 
 
Of the 986 Ukrainian Canadian military personnel, some 140 (14.2%) were married and 846 (85.8%) were single. 
Regarding participation in confession, some 497 (50.4%) declared that they had participated in the rite in the past six 
months.  
 
In the military the chaplaincy was modeled on the British system and unofficially there was one chaplain for every 
1000 servicemen in Canada; when overseas there would be one for every 500 (Aids to Census of Canada, 1941, 
1944). Part-time chaplains could be appointed in Canada according to the formula of one day salary per week for 100-
250 soldiers, two days salary for those with 250-375, and three days salary for 375-500.  
 
The Canadian chaplaincy service initially included three categories for identification and registration purposes: RC for 
Roman Catholic, P for the various Protestant denominations, and OD for all the personnel of other denominations. 
This last category included all others, including Jews and all Orthodox Christians, the largest group comprised of the 
Greek Orthodox Ukrainians (the official title of the church was the Ukrainian-Greek Orthodox Church of Canada). The 
Ukrainian Catholics were known mostly by their old designation of Greek Catholics or the Ukrainian Greek Catholic 
Church; this resulted in some confusion because the Head Chaplains Office (in Ottawa) of the Roman Catholic 
Church included them in their rubric ("since they acknowledged the Holy office of the Pope"). The leadership of the 
Ukrainian Catholic Church initially accepted this, but beginning in 1941 it began to petition for the creation of a 
separate category for their ecclesial Greek rite. In some cases personnel who were Greek Catholic registered as OD 
(other) on the official forms and did not accept the Roman Catholic designation. Jewish personnel in Canada received 
their first rabbi in the spring of 1941, about a year before the Ukrainians, and thus were dropped from the OD 
designation.  
 
THE UKRAINIAN CHAPLAINCY IN CANADA  
 
From the onset of the war, the Ukrainian Catholic bishop in Canada, Bishop Vasyl Ladyka, was always part of the 
communication-public relations system of the Roman Catholic chaplaincy headed by Bishop Nelligen, since Bishop 
Ladyka was a component bishop of the Catholic Bishops' Conference of Canada (the first document found in UCAWA 
is dated August 8, 1939).  
 
Even when the Ukrainian Catholics received their unique designation in the spring of 1942, they still remained under 
the authority of the Head Chaplain's office of the Roman Catholic Church. Meanwhile the Ukrainian Orthodox Church 
through its administrator, Father S.W. Sawchuk, was in constant correspondence with the General Protestant 
Chaplain in Ottawa. It appears that those with the OD designation were organized under the Protestant Head 
Chaplain.  
 
Beginning in the spring of 1940 a number of Ukrainian Canadian military personnel began complaining to their two 
respective Churches about the lack of sensitivity to their faith and traditions. For example, some of the Ukrainian 



Orthodox and Ukrainian Catholics complained that by having been registered as OD, they would be attended to not by 
a priest but by a non-Eucharistic minister (i.e., a person not able to give communion). Sometimes Ukrainian Catholics 
mentioned dissatisfaction in being attended to by a Roman Catholic chaplain of the Latin rite. (See various letters to 
Ladyka in UCAWA, WWII Fond).  
 
Beginning in the summer of 1940 both the Ukrainian Orthodox and Ukrainian Catholic Churches began writing letters 
and petitions to Ottawa to have their own respective clerics as chaplains. These were sent to the Canadian 
government, particularly to the Department of National Defence, as well as to the Canadian armed services branches. 
Both Churches found themselves in a difficult predicament because there was a shortage of priests and each Church 
wanted to keep as many priests as possible at their local parishes. In the Ukrainian Catholic Church, according to the 
archives, at least twelve Ukrainian Catholic priests volunteered to be military chaplains; it is not known how many 
Ukrainian Orthodox priests volunteered. The response from Ottawa was that there were not enough soldiers to 
warrant separate chaplains.  
 
After two years of requests, in November 1941 Father Sawchuk prepared a strongly worded four-page eight-point 
"Memorandum on Ukrainian Orthodox Chaplain Service" on behalf of the Consistory of the Ukrainian Greek Orthodox 
Church of Canada to the federal government (LAC, RG 26, Vol. 6, 34--S-1, Sawchuk, Rev. S. W.), with a copy to 
Professor G.W. Simpson, Director of the Office of Public Information. This Memorandum provided the historical 
background to the request, beginning with the initial requests of January 1940, and provided a series of strong 
arguments for the introduction of Ukrainian chaplains. Father Sawchuk recalled his various communications with Col. 
G.A. Wells, principal Protestant Chaplain in Ottawa, as well as a meeting with Wells in Ottawa on March 26, 1941. 
The government position was that the numbers of Ukrainian military personnel were very low and they did not warrant 
an appointment of separate Ukrainian chaplains.  
 
The Memorandum blamed the low numbers on the mismanagement of and indifference in registering the personnel, 
as well as discrimination towards Ukrainian volunteers. Father Sawchuk stated that the number of enlisted Ukrainian 
Canadians was very high, in fact higher than the Canadian average. He also argued that Ukrainian Catholics were 
often grouped under the Roman Catholic chaplains, and this was their prerogative since they were under the Pope, 
but "the Ukrainian Orthodox have no intercommunion with any other denomination." He then wrote about the benefits 
of having Ukrainian Orthodox chaplains "to provide comfort to parents and spouses about spiritual guidance and 
ministration to Ukrainian Canadian servicemen"; "to remove hurtful feelings and discrimination against soldiers of 
Ukrainian racial origin"; that it would add to the enlistment of Ukrainian Canadians and thus "preserve and strengthen 
the morale of all Canadian people, including servicemen." He ended his Memorandum with three suggestions on the 
creation of a Ukrainian Orthodox Chaplain service: attach it to the Protestant Chaplaincy Service or create an 
independent unit; in conjunction with the governing body of the Ukrainian Greek Orthodox Church, choose the first 
chaplain to visit military camps in Canada where there were considerable numbers of adherents; and, if more 
chaplains were needed, they could be appointed later, with the first chaplain becoming the senior chaplain.  
 
In the addendum to the Memorandum ("The Observations re: Enlistments with an Additional Appendix," AUOCC, 
Sawchuk Font, box 1, file 9), Father Sawchuk provided statistics that indicated that Ukrainian Canadians had higher 
enlistments in the military than the Canadian average and significantly more than many other ethnic groups. Canada 
as a whole had a percentage of 3.7% in the forces (409,000 military personnel out of a population of 11 million in early 
1942). Unfortunately, the Canadian government did not have official statistics on ethnicity on military registration 
forms and thus no formal calculations existed. However, from internal private sources, Father Sawchuk believed that 
the Ukrainian Canadian numbers were higher. For example, in Military District #10, he believed 6% were of the 
Ukrainian Orthodox faith and in Military District #12, it was 11.46%. By way of military units, Father Sawchuk found 
13.8% Ukrainian surnames among all the soldiers of the Fort Garry Barracks, 13% Ukrainians and 8.7% Ukrainian 
Orthodox in the Moose Jaw Barracks, 5.1% Ukrainians in the Winnipeg Grenadiers, and 5.8% Ukrainians in the Red 
Deer Alberta Barracks. He also stated that "many Ukrainian boys tried to join the RCAF but were refused and 
discriminated against." Finally, he wrote that it was well known to the Churches and the Ukrainian Canadian 
Committee that certain Ukrainian settlement areas in Canada, especially on the prairies, had very high enlistment 
numbers, including in Manitoba (Stony Mountain, Teulon, Sandy Lake, and certain parts of Winnipeg--areas where 
there were Ukrainian churches, such as St. Mary the Protectress Ukrainian Orthodox Cathedral, and schools with a 
high Ukrainian Canadian enrollment (he singled out Isaac Newton School)--Saskatchewan (Sheho, Meacham, 
Canora, and Vonda), and Alberta (Edmonton and Camrose). Finally, in January 1942 the two Ukrainian Churches with 
the help of the Ukrainian Canadian Congress (headed by two priests, one from each denomination--Father V. Kushnir 
of the Ukrainian Catholic Church, president, and Father Sawchuk of the Ukrainian Orthodox, vice-president), and with 
the assistance of Professor G.W. Simpson, received a positive reply from Ottawa (AUOCC, Fyk Fond, mentioned in 
letter 16280 and AUOCC, Sawchuk Fond, box 2, file 8).  
 
On January 20,1942, both church leaders--Bishop Ladyka and Father Sawchuk (AUOCC, Sawchuk Fond, box 2, file 
8) received the news. Father Sawchuk also received a letter from Professor Simpson on January 21, 1942, stating 



"that the decision to appoint a Greek Orthodox and a Greek Catholic chaplain was made easier by the knowledge that 
the Ukrainian Canadian Congress was strongly in favour of such a development" (AUOCC, Sawchuk fond, box 2, file 
8).  
 
Ottawa subsequently requested that one candidate be chosen from a list of three nominated clerics from the 
Ukrainian Catholic Church. The request to the Ukrainian Orthodox Church was to choose one, which was done by the 
Consistory of the Church in late January 1942. The first two chaplains were Father Sawchuk and, a month later, the 
Ukrainian Catholic cleric, Father Michael Pelech of Saskatoon. Both were forty-seven years of age, had been 
ordained in North America, and had over two decades of experience as priests in Canada. Both were appointed to the 
Central Canadian Command, which included the three prairie provinces and north-western Ontario. Both were to be 
stationed in Canada.  
 
Within a year, due to the significant number of military personnel and because of the great distance across the 
Rockies, two additional chaplains, both parish priests in Vancouver, were named to the Pacific Command--Father 
Michael Fyk of the Ukrainian Orthodox Church and Father Theophilus Dopko of the Ukrainian Catholic Church. After a 
year, Father Fyk was not able to continue for medical reasons; he was replaced in the late spring of 1944 by Father 
Michael Symchych.  
 
The chaplaincy for Eastern Canada developed somewhat late and only one chaplain was ever appointed: Father 
Toma Kowalishen of the Ukrainian Orthodox Church was appointed in the fall of 1944. He was based in Toronto and 
worked in Ontario, Quebec, and the Maritime provinces until early 1946. No documents could be found as to the 
reason that the Ukrainian Catholic Church did not have a chaplain in the Eastern Canadian Command.  
 
THE UKRAINIAN CANADIAN CHAPLAINCY IN ENGLAND  
 
Early in 1943 more and more Ukrainian Canadian military personnel were being sent to Europe. Both Churches soon 
realized that they also needed chaplains. Both Churches again began communicating with Ottawa and the 
Department of National Defence. Bishop Ladyka was in regular contact with the Principal Chaplain, Bishop Nelligen of 
the Roman Catholic Church. Father Sawchuk wrote to Ottawa to request at least one chaplain from each Church for 
the Canadian central military base in Aldershott, England. However, no approval was forthcoming.  
 
The next major development occurred at the first national Congress of the Ukrainian Canadian Committee (2) (UCC) 
in Winnipeg, June 22-24, 1943--some three years after the formation of the UCC. It was attended by 715 delegates 
and guests who represented 452 immediate family members who were serving in the war--a ratio of 63% (Ukrainian 
Canadian Committee 1943, 174). The Congress heard various reports and addressed a number of concerns 
pertaining to the war, including the issue of the overseas chaplaincy.  
 
On the first day of the Congress, all five major speeches addressed the Ukrainian Canadian participation in the war 
effort, including such issues as the large number of Ukrainian Canadian recruits serving in the military (higher than the 
Canadian average and higher than other ethnic groups); involvement and service with the Red Cross; the purchase of 
war bonds and savings certificates in large numbers by Ukrainian Canadians; and volunteerism in important Ukrainian 
settlements in Canada. In his speech, "Ukrainian Canadians in Canada's War Effort," W. Kossar of the UCC noted the 
four chaplains who were in the Canadian forces, three of whom were present at the assembly--Fathers Sawchuk 
(Winnipeg), Pelech (Saskatoon) and Dobko (Vancouver). The evening Victory Mass Rally was co-chaired by two 
chaplains--Fathers (and now Captains) Sawchuk and Pelech. Father Sawchuk noted in his introductory remarks the 
major accomplishments of Ukrainian Canadians in WWII, including the appointment of the first four chaplains, and 
added "that the number of our boys stationed there [overseas] would seem to warrant the appointment of at least two 
chaplains for overseas service, and it is hoped that these appointments will not remain long overdue" (ibid.). Father 
Pelech, in his closing speech, reiterated the tremendous work done by Ukrainian Canadians on the war front, as well 
as at home. On the last day of the Congress, of the eleven resolutions, seven were geared towards Canada's war 
effort. The final one was on the issue of an overseas chaplaincy:  
 
Whereas there is a large number of our sons serving in the Canadian armed forces, and Whereas the Ukrainian 
Canadians adhere as a rule to two main church bodies, that is to say, Greek Catholic and Greek Orthodox; and 
Whereas there are only two chaplains of Greek Catholic and two of Greek Orthodox faith serving the members of the 
armed forces of these denominations in Canada only, and there are none serving overseas; Now therefore be it 
resolved that it would be highly desirable that further appointments of chaplains of Greek Catholic and Greek 
Orthodox denominations be made and especially for the purpose of serving men in the armed forces now stationed 
overseas, and Be it further resolved that a copy of this resolution be sent to the Department of National Defence for 
due consideration and immediate action (ibid.).  
 
This resolution was then referred to the Executive Committee of the UCC to be acted upon. Several weeks after the 



Congress, the UCC executive forwarded a letter together with the resolution to the Department of National Defence. 
However, the response was again very slow. Several other letters and briefs were written, but there was still no 
response.  
 
Finally, almost a year later, in the spring of 1944, after much lobbying, the Department of National Defence 
recommended that each major Ukrainian Church provide the name of a prominent cleric or existing Canadian 
chaplain for overseas duty. The Ukrainian Orthodox Church responded quickly and provided the name of Father 
Sawchuk for a short stint of several months; since he was the administrator of the church, a longer leave was 
probably not possible. He went overseas on August 20, 1944. Father Sawchuk was forty-nine and over the forty-six-
year age limit and he did not have medical clearance for overseas service, but somehow these two issues were 
overlooked or ignored.  
 
The Ukrainian Catholic Church received its letter regarding the appointment of an overseas chaplain on May 17, 1944 
(UCAWA, WWII Font, doc. 11.10.192) from the Roman Catholic Chaplain R.C. MacGillivray, assistant to Bishop 
Nelligen. The letter stated "that the overseas appointee was to be a rallying point, a source of inspiration and a 
spiritual guide to the Ukrainian soldiers in our Armed Forces." The letter mentioned that, unfortunately, the current 
chaplain, Father Pelech, was too old to go overseas (as noted above, the cutoff was forty-six years of age and he was 
forty-nine, like Father Sawchuk). The letter recommended that Father Dobko go overseas as soon as a replacement 
was found for the Vancouver position. Bishop Ladyka, in his reply of June 1, 1944 (ibid., doc. 11.10.193), thanked the 
government for the overseas position, stating "that the idea of an overseas chaplain brings me much satisfaction." He 
added that Father Dobko would not be sent overseas because the approval of his superior in the Order of Basilians 
could not be obtained in time and because he was a prominent and superior priest who was needed in the Vancouver 
community. Bishop Ladyka recommended that Father Michael Horoshko (from rural Saskatchewan) be the first 
overseas Ukrainian Catholic chaplain. Bishop Ladyka also provided the full registration application form for the 
chaplain and a character reference. He described Father Horoshko as young, energetic, very interested in youth 
organizations, and acquainted with the young Ukrainian Canadian Catholic servicemen. He was a British subject by 
naturalization and spoke English and three other languages. Within three days of receiving the application, the office 
of the Head of the Roman Catholic Chaplaincy replied positively (ibid., doc. 11.10. 194) and outlined the need for 
Father Horoshko to get his medical and registration papers and attend the four-week officer training school in 
Brockville, Ontario.  
 
Bishop Ladyka informed Father Horoshko (ibid., doc. 11.10,195) of the process and stated that he was happy "that 
the 'Swystunites' [i.e., the Ukrainian Orthodox Church] were not getting an overseas chaplain and that there would be 
only one overseas chaplain and that one would belong to the Ukrainian Catholic Church." Apparently he was not 
aware that the Ukrainian Orthodox Church was also to receive a chaplaincy.  
 
Father Horoshko completed all the documentation, including the medical which he passed on June 23, 1944, in 
Regina (telegram of June 23, 1944 in ibid., doc. 11.10.198-9). However, he could not make the deadline for the 
month-long training session in Brockville and had to postpone this for a month until July 26, 1944 (letter to Bishop 
Ladyka, June 27,1944, ibid., doc. 11.10.201-2). On July 13,1944 (letter to Bishop Ladyka, ibid., doc. 11.10, 203-04), 
Father Horoshko informed his superior that he had received his chaplaincy kit in Regina and commented that he 
would exchange the two vestment pieces (chasubles) for a single one that was being prepared by the Ukrainian 
Catholic Order of Sister Servants in Toronto, which would be a single piece and reversible--a bright color (gold or 
silver) on one side and black on the other [required for certain services such as funerals] so as not to carry two 
separate ones. In addition, he stated that he would not be carrying the altar stone or tablet (a component of the Latin 
liturgical tradition), but would serve the liturgy on his own missionary antimension (liturgical altar cloth), given to him 
by Bishop Ladyka in 1937 when he first arrived in Canada.  
 
Father Horoshko was pleased with his training in Brockville (ibid., docs. 11.10.206-207 and 208) as evidenced by two 
letters to Bishop Ladyka. However, his departure for England was postponed for six weeks. In the meantime, he 
travelled to Toronto and Ottawa (to visit the office of the principal Roman Catholic Chaplain), to Winnipeg (to meet 
with his bishop), and returned to Saskatchewan (for further church work, especially with the Ukrainian Catholic Youth 
and Brotherhood of Ukrainian Catholics) and to prepare for the trip to Great Britain. He departed from Halifax on 
October 13, 1944, and on October 21, 1944, was at his military base in Aldershott to begin fifteen months of servicing 
Ukrainian Catholic and, generally, Ukrainian military personnel. He arrived in England two months to the day after the 
arrival of the Ukrainian Orthodox chaplain, Father Sawchuk.  
 
The Ukrainian Catholic Church, along with its Bishop, was very concerned about the timing of the appointment of its 
chaplain and demonstrated some competitiveness with the Ukrainian Orthodox Church. For example, in a letter of 
August 3, 1944, Chaplain Pelech writes, "O, yes, Sawchuk has gone over as of now for three months.... [I]t's strange 
that the people in Ottawa get fooled so easily by the Orthodox" (LAC, Horoshko File MG 31, F15, vol. 2, file 5). In a 
similar vein, Bishop Ladyka, in a letter to Father Horoshko, August 4, 1944, states: "I heard that Sawchuk is no longer 



in Winnipeg, maybe he has gone overseas for a short time.... [H]e has created some serious problems; however, you 
will be able to correct everything since your overseas appointment is a permanent one" (ibid.). However, when Father 
Horoshko finally met Father Sawchuk in London on October 27, 1944, the meeting was quite cordial, and the next day 
Father Sawchuk was present for Father Horoshko's first liturgy in London at the Ukrainian Canadian Servicemen's 
Association Club.  
 
THE UKRAINIAN CANADIAN CHAPLAINCY IN EUROPE  
 
The third issue relating to the chaplaincy was that of getting the chaplains to travel to the major bases in Holland, 
Belgium, Germany, and France. This occurred a year after their arrival in London, in September 1945, after V-E Day. 
Both Fathers Horoshko and Symchych were granted permission to do major stints. Father Symchych spent four 
months there, from September 15, 1945 to January 16, 1946 and Father Horoshko was there from September 20 to 
November 3, 1945 (six weeks).  
 
The idea was initiated by the president of the Ukrainian Canadian Servicemen's Association, Bohdan Panchuk, in a 
letter (from Holland where he was stationed) to Father Horoshko on February 10, 1945. Panchuk asked, "Do you have 
intentions to visit the continent?" and then recommended that both Fathers Horoshko and Symchych go; Panchuk 
then asked, "Do we have your OK on this?" (LAC, UCSA Fond, MG 28, v.119, vol. 3, file 15, doc. 5). The reply from 
the two London-based chaplains was positive; however, permission took another half a year. On August 2, 1945, 
Panchuk wrote a letter to the Principal Roman Catholic Chaplain in England, formally requesting to have the chaplains 
travel to the continent (ibid., doc. 8). Permission was granted, and in September both chaplains went to the continent. 
Both travelled to the various countries where there were Canadian bases, and assisted with the repatriation of 
soldiers to Canada, which demanded considerable paperwork. The chaplains also witnessed the destruction resulting 
from the war. They also encountered hundreds of thousands of Ukrainian displaced persons in Western Europe, who 
were seeking permanent asylum in the West, and also encountered the issue of the forced repatriation of Eastern 
Ukrainians to the Soviet Union.  
 
THE SEVEN UKRAINIAN CANADIAN CHAPLAINS  
 
Father Semen W. Sawchuk (1895-1983)  
 
Father Sawchuk was born in Volkivtsi, Galicia (Western Ukraine) and came to Saskatchewan with his family as a 
young child. He enrolled at the University of Saskatchewan, residing at the Petro Mohyla Institute in Saskatoon. When 
the Ukrainian Orthodox Church movement was inaugurated in 1918, he volunteered with two colleagues to study 
theology in Minneapolis and later to be ordained (in 1920) as a priest of the newly founded Church in Canada. Very 
quickly after this he became one of the leading clerics of the Church and took over the position of administrator and 
later chair of the Presidium (3) of the Ukrainian Greek-Orthodox Church of Canada (UOCC). For close to two decades 
his name and the Ukrainian Orthodox Church were closely identified. For Father Sawchuk the military chaplaincy for 
Ukrainian Canadian military personnel was also a chance to investigate four other issues: to review the work of the 
Ukrainian Canadian Servicemen's Association (UCSA) in London which the Ukrainian Canadian Committee (UCC) 
was financially assisting; to review for the UCC the issue of the displaced persons (skytal'tsi); to seek possible 
candidates for bishops for the Ukrainian Orthodox Church in the Displaced Persons camps (DP); to learn more about 
some of the inter-jurisdictional strife among the Ukrainian Orthodox during WWII; and to seek out potential priests for 
the Ukrainian Orthodox Church in the DP camps, as well as potential professors for possible engagement in Canada 
(e.g., St. Andrew's College in Winnipeg was to open in the fall of 1946 and needed professors and staff). Father 
Sawchuk met the noted historian and political figure Dmytro Doroshenko, potential lecturer D. Martynowski of Oxford, 
and others.  
 
Father Sawchuk joined the military service as a chaplain on February 16, 1942 (LAC, Personnel File--Military: 
Sawchuk, Samuel Wladimir), and served primarily in Canada for approximately two and a half years. Initially, he found 
very low numbers of Ukrainian Canadian military personnel and many who did not identify with their church or culture 
(AUOCC, Fyk Fond). Father Sawchuk began by identifying for Ukrainian Canadian military personnel their religious 
tradition. He worked exclusively in Manitoba and Western Ontario (Winnipeg, Camp Shilo, Fort Garry, Brandon, 
Portage la Prairie, and Fort William), but by April-May, he began to visit Regina, Moose Jaw, Calgary, and Edmonton. 
Later he made regular visits throughout the Prairie Command and even ventured into British Columbia. He also 
devoted more time to his chaplaincy work during the summer months when he was somewhat more free from his 
work as the administrator of the Ukrainian Orthodox Church.  
 
Initially, the numbers of Ukrainian Orthodox military personnel were quite low, but they increased in 1943 and were 
higher still in 1944. In the first half of 1944, Father Sawchuk also began to work closely with the Ukrainian Canadian 
Committee in Winnipeg (as a member of the executive), with the newly founded Ukrainian Canadian Servicemen's 
Association in London and its president, Bohdan Panchuk, especially with letter writing, contacting family members of 



military personnel, fulfilling various requests, and other duties. Panchuk also requested that Father Sawchuk (from 
Canada) assist the ethnic Ukrainian soldiers in the Polish forces that were in Great Britain. This request was carried 
out by Father Sawchuk through the Orthodox Bishop and General Chaplain Sava of the Polish military. For example, 
Bishop Sava needed prayer books (some fifty) for his soldiers and these were delivered with the assistance of Father 
Sawchuk in Canada and Panchuk in London (LAC, UCSA Fond, MG 28, v. 119, vol 3. file 13, docs. 3 and 5).  
 
Father Sawchuk's trip overseas was initiated with the assistance of Panchuk and Principal Protestant Chaplain 
Flemington in England (communiques of July 7 and 14, 1944 (ibid., docs. 4 and 7). Father Sawchuk left Winnipeg on 
July 25, 1944, and arrived in Windsor, Nova Scotia on July 28. He left for Halifax on August 4 and arrived in Liverpool 
on August 10. He settled into his base in Aldershot on August 11, 1944, for what he considered would be "a two 
month stint" (he had taken a leave of absence from his administrative position in the Ukrainian Orthodox Church and 
had entrusted the administration to Father Vasyl Kudryk). He visited London and the UCSA on August 12-14, 1944, 
and celebrated his first liturgy there on August 14, 1944 (ibid., docs. 9, 10, and 11), while his second visit to and 
liturgy in London was on August 25-28, 1944.  
 
Father Sawchuk began to write a series of twenty-five newspaper letters (Lysty za more--Letters from abroad) that 
were published mainly in the Ukrainian Voice. His first letter was dated October 25, 1944 and provided information 
about his early experience in England, including visits to three hospitals and a weekend visit to Manchester to meet 
members of the Ukrainian Club, mostly post-WWI Ukrainian Catholic emigres (apparently he did not celebrate a 
liturgy here since there were so few Ukrainian Orthodox faithful, but he did deliver a lengthy speech to the 
community).  
 
In a letter dated October 9, 1944 (ibid., doc. 18) to his colleague Petro H. Woycenko at the Ukrainian Voice, Father 
Sawchuk stated that he had, in his first six weeks in England, made a complete round of all the army and air force 
units, visited all of the military hospitals, and was now on his way to the Canadian headquarters to determine his 
future, since his three-month stay was to end on October 18, 1944. Father Sawchuk stayed on for another three 
months, and his tasks increased. On October 31, 1944 (ibid., doc. 18), Panchuk wrote from Holland that he was 
empowering Father Sawchuk to take on additional responsibilities in the Club, including letter writing (for example, 
writing to the UCC thanking them for the donated books by Doroshenko) and editing/translating (for example, the 
English text of newsletter no. 17 into a one-page Ukrainian version).This was in addition to his regular military work 
which was mostly outside London.  
 
On November 10, 1944, Father Sawchuk, in a letter to the UCC (ibid., doc. 28), stated that he and Father Horoshko 
had decided to create a "Cultural-Educational Course" for military personnel which would begin on November 26, 
1944. The course would be held on Sunday afternoons; classes would be in Ukrainian and include subjects such as 
Ukrainian history (instructed by Father Sawchuk), Ukrainian geography and culture (Father Horoshko), Ukrainian 
literature (A. Yaremovych), rehabilitation and career orientation (P. Worobec), Ukrainian organizational life in Canada 
(A. Yaremovych), Canadian general matters (group discussion), and learned excursions (in and around London). This 
course lasted approximately six months and was very popular with the London UCSA and the military personnel on 
leave as well as those who were stationed close to the capital. Fathers Sawchuk and Horoshko requested that the 
UCC supply some textbooks and brochures, which were forwarded in due course (ibid., file 13, doc. 35, 39).  
 
Father Sawchuk left England on February 14, 1945, after a six-month stint that originally was to have been a two- to 
three-month visit. In a three-page report, Father Sawchuk provided the following information on his stay in England 
from August 11, 1944 to January 31, 1945 (AUOCC, Sawchuk Fond, box 3, file 6):  
 
Army soldiers visited on 8 bases--250  
 
Airmen in RCAF visited at 4 stations--97  
 
Divine Liturgy celebrated at UCSA--19 with attendance of 882  
 
Hospital visits--6 different hospitals--705 wounded  
 
Padre hours--11  
 
Interviews on family matters--69  
 
Letters written for soldiers--207  
 
Major cases discussed, mostly with the Red Cross--10  
 



Cemeteries visited--3 different cemeteries in England for a total of 4 visits  
 
Father Sawchuk arrived in Halifax on February 22 and, after three days, left for Ottawa to meet the major Protestant 
chaplain, and finally arrived in Winnipeg on March 1, 1945. After his return to Canada, Father Sawchuk continued with 
his Prairie Command District 10 chaplaincy, mostly in Manitoba, Saskatchewan, Alberta, and northwestern Ontario, 
for over a year, and was especially involved with the decommissioning of the military personnel after V-E Day. He was 
discharged in Winnipeg on March 5, 1946, but remained in the Supplementary Reserve until February 14, 1955. He 
was the longest serving Ukrainian chaplain in military service, having served exactly forty-nine months.  
 
Father Michael Fyk (1907-1988)  
 
Father Michael Fyk was born in Garland, Manitoba, and studied at the Agricultural College in Winnipeg for a year and 
at St. John's College for two years. He also had a short stint at the Ukrainian Orthodox Seminary in Winnipeg, 
married, and was ordained in 1936. After a seven-year period as a parish priest in Saskatchewan (two years) and 
Alberta (five years), he became the second Ukrainian Orthodox chaplain to volunteer for the Canadian forces with the 
blessing of the Consistory of the Ukrainian Orthodox Church which had identified him in early 1942.  
 
On February 5, 1942, in a letter from Father Sawchuk to Father Fyk (AUOCC, Symchych Fond, letter 16280), he was 
informed of the difficult two-year process in attaining permission for chaplains for the Ukrainian Canadian military 
personnel and that the government had finally relented, not only for the Ukrainian Orthodox, but also for the Ukrainian 
Catholics. The Department of National Defence had requested that potential chaplains be between thirty and fifty and 
in good health. The Consistory had identified several potential candidates, one of whom was Father Fyk. It was 
proposed that he be a full-time or part-time chaplain, yet the final decision rested with the government. At the same 
time, Father Sawchuk mentioned that there was still, in fact, a shortage of priests in the Ukrainian Orthodox Church.  
 
Father Fyk replied on February 10, 1942 (AUOCC, Fyk Fond), and asked about the obligations of the position and 
whether service was to be only in Canada or overseas also. Father Sawchuk replied on February 23, 1942, informing 
him that of the three candidates proposed, the Department of National Defence only chose one, himself, and that the 
other two were put on hold until further needs were identified. Father Sawchuk also informed him that Ottawa had 
decided to try this out as a pilot project for six months, and upon a successful chaplain's report and a perceived need 
for further chaplaincy, perhaps additional positions would be added for both Churches. He also told Father Fyk that 
his name was being retained on the list as a potential second chaplain.  
 
In a letter dated July 9, 1942, Father Fyk notified Father Sawchuk about his work as a parish priest with soldiers in 
Alberta and inquired whether there were any further plans for a second chaplain. He also informed Father Sawchuk 
that some military personnel had raised the issue of a need for prayer books for the Ukrainian Orthodox military 
personnel and wanted to know how to change their faith registration forms from RC, P, or OD to the designation of 
Greek Orthodox (ibid.). In January 1943 Father Fyk asked Father Sawchuk whether a second chaplain designation 
was eminent (ibid.). Father Sawchuk replied on January 25, 1943 (ibid.), that there was no change, but that there 
were rumours that the Ukrainian Catholic chaplain, Father Pelech, was getting an additional chaplain. He mentioned 
that this was in line with the military protocol because the Ukrainian Catholic Church had more servicemen, and the 
Roman Catholic Head Military Chaplain in Ottawa had his "unique plans." More importantly, he informed Father Fyk 
that he had written a report on the issue to Ottawa and received a diplomatic reply with two key points: for a full-time 
chaplain, 500 Ukrainian Orthodox military personnel were needed, especially in each base or at least in each 
province; for a part-time chaplain, 125 military personnel were needed, but the pay was very low (one day's salary per 
week), but if there were 250 military personnel, the pay was increased to two days' salary per week. Father Sawchuk 
also added that he believed that the Church should have fulltime chaplains (to help offset the low parish honorariums) 
and that the numbers would eventually increase. He noted that in November 1942, in all of Alberta, there were only 
176 Ukrainian Orthodox military personnel. Here the matter rested, and no second Ukrainian Orthodox chaplain was 
to be appointed.  
 
Finally, on May 14, 1943, the Department of National Defence (LAC, Personnel Files--Fyk, Michael) and Father 
Sawchuk officially informed Father Fyk about his imminent appointment to the Pacific Command in Vancouver (in 
another source the date is March 24, 1943; AUOCC, Sawchuk Fond, Box 3, File 2)). After his medical and the short 
one-month training period, he moved to Vancouver to begin his chaplaincy. His work proceeded well at the bases in 
Vancouver, Vancouver Island, Chilliwack, Vernon, Prince George, Mountain Warfare School, and Prince Rupert. For 
over a year, Father Fyk ministered to and prepared them for their eventual overseas duties.  
 
A year after his appointment, Father Fyk informed Father Sawchuk on April 22, 1944 (AUOCC, Fyk Fond), that the 
Pacific Command Colonel was not happy with the state of his health and that, after being referred to a surgical 
specialist regarding his knees, it was decided that he was unfit for duty. Father Fyk explained that he attempted to 
appeal this decision, but the appeal was rejected. Furthermore, in writing to Father Sawchuk on June 8, 1944, Father 



Fyk stated that "although he had asked for a deferment until the end of June, Ottawa rejected it, and he was now out 
of the military as of June 3, 1944." (ibid.).  
 
A week later, Father Sawchuk accepted the news in a letter of June 15, 1944 (ibid.), and stated that he had three 
potential candidates for this position, including Fathers Stephen Symchych, Frank Kernisky, and Toma Kowalishen. 
Father Kernisky turned down the offer. In this letter, Father Sawchuk also commented on a problem with the Russian 
Orthodox mission which was demanding its own chaplain, a problem with a so-called Bishop Urbanovych, and about 
his own imminent departure for London to serve for a minimum of two months.  
 
Father Stephan P. Symchych (1912-1983)  
 
Father Stephan Symchych was born in Dauphin, Manitoba, was orphaned, completed high school, and then studied 
theology in 1934-36 at the Ukrainian Orthodox Theological School in Winnipeg. Upon graduation, he married and was 
ordained a priest in 1936. He worked in rural parishes in Manitoba for four years and for four years in rural Alberta 
(Willingdon mission district). He was then asked by the Consistory of the Ukrainian Orthodox Church to volunteer for 
the military chaplaincy, since the second chaplain, Father Fyk, had to be replaced. He accepted the new position of 
chaplain in a telegram on June 15, and the Consistory confirmed this on June 18, 1944 (Archives UOCC, Symchych 
Fond). He passed his medical on July 28, 1944, and the formal month-long training in Brockville, Ontario. In his letter 
of appointment, Father Sawchuk mentioned to Father Symchych that the Russian Orthodox mission in Canada was 
complaining about the Ukrainian Orthodox Church not being the representative church of Orthodoxy and was 
demanding its own chaplaincy. In addition, the "Uniates" (Ukrainian Catholic Church) still had not sent any chaplains 
overseas. It was at this time that Father Sawchuk was preparing to leave for Europe. He mentioned that a fourth 
chaplain was being considered for the Eastern Command in the person of Father Toma Kowalishen.  
 
Father Symchych, as of August 2, 1944 (LAC, Personnel File--Military: Symchych, Stephan Paul), was based in 
Vancouver and ministered to the military personnel at the various bases there. He still managed to devote some time 
to the local Ukrainian Orthodox parish. After a six-month stint in Vancouver, Father Symchych did go to serve in 
England on January 12, 1945, as the second Ukrainian Orthodox chaplain (here he met, and, after several weeks, 
replaced Father Sawchuk) and the third Ukrainian chaplain in Great Britain. Father Symchych inherited a well-
organized Ukrainian Orthodox chaplaincy from Father Sawchuk and worked closely with his Ukrainian Catholic 
counterpart, Father M. Horoshko, especially in matters relating to the UCSA and its president Bohdan Panchuk. For 
example, Panchuk, writing from Holland, February 18, 1945 (LAC, UCSA Fond, MG 28, v 119, vol. 3, file 13, doc. 46), 
welcomed Father Symchych to England and enlisted him in the UCSA Club. He especially encouraged Father 
Symchych to provide assistance in letter-writing and editing of the bulletin, and helping the "girls in Paddington" 
(Helen Kozicky, Ann Crapleve, Ann Cherniawsky--future wife of Bohdan Panchuk--and others) during his absence. 
This was expected of the new chaplain especially since the first two chaplains had provided such assistance. 
Panchuk mentioned a connection to Father Symchych, writing that his sister had visited Father Symchych in 
connection with the Canadian Ukrainian Youth Association when he was a parish priest in Andrew, Alberta.  
 
Father Symchych continued Father Sawchuk's work at the base, visiting hospitals and cemeteries, celebrating 
liturgies, UCSA duties, and so on. On August 2, 1945, Panchuk wrote a letter (ibid., doc. 48) to the Senior Protestant 
Chaplain requesting that Father Symchych be given permission to travel to the continent. Panchuk said that many 
military personnel had never seen their own chaplain; many had not been ministered to in their own faith since leaving 
Canada; and units with Ukrainian Canadian military personnel were fairly concentrated. He also added that Father 
Symchych had participated in military personnel reunions in London and now there was a need for a "get-together" on 
the continent. He added that Father Symchych was also needed for work on the repatriation of Ukrainian displaced 
persons. A month later, on September 5, 1945 (ibid., doc. 48), the Senior Protestant Chaplain allowed Father 
Symchych to tour the continent.  
 
Within several weeks Father Symchych was on the continent, visiting not only the bases in Holland, Belgium, France, 
and Germany, but also spending time in the various DP camps with sizeable Ukrainian populations such as Hanover 
and Heidenau (near Hamburg). Father Symchych provided a lengthy report on his work on the continent in a letter to 
Panchuk on December 22, 1945 (ibid., doc. 51), especially his impression of the Ukrainians in several DP camps. In a 
letter to Father Symchych on January 2, 1946, Panchuk provided high praise for the assistance Father Symchych had 
provided to Father Kushnir, president of the Ukrainian Canadian Congress, who was on an official visit to survey the 
DP camps. Father Symchych was also informed that he and Father Horoshko would be repatriated to Canada by the 
end of January or early February, 1946. In addition, Panchuk thanked Father Symchych for defending the DPs from 
Eastern Ukraine, who the Soviets were demanding be forcibly repatriated to the USSR without taking into 
consideration the human right of free choice for individuals who were stateless in Europe. In Europe, Father 
Symchych also met and celebrated a liturgy with Bishop Polikarp Sikorsky, an emigre bishop whom the Ukrainian 
Orthodox Church was considering for an episcopal position in Canada.  
 



Father Symchych returned to England on January 16, 1946 (ibid., doc. 52), and spent a month there before returning 
to Canada on February 16, 1946. He was officially discharged two months later on April 5, 1946, in Vancouver, but 
continued to serve in the Supplementary Reserves until March 6, 1967.  
 
Father Toma Kowalishen (1916-1967)  
 
Father Kowalishen was the fourth Ukrainian Orthodox chaplain; he was chosen because of his leadership background 
and his availability. He was born in Rama, Saskatchewan, on April 17, 1916, and completed high school there; he 
then attended theological studies in Winnipeg at the Ukrainian Orthodox Seminary, 1937-40. He was married on June 
15, 1940, and ordained a priest on August 7, 1940. He ministered in the Sandy Lake, Manitoba, mission district for 
four years and then was called up for active military chaplaincy duties.  
 
Initially Father Kowalishen was informed by Father Sawchuk on June 1, 1944 (AUOCC, Kowalishen Fond), that he 
had been chosen as one of two replacements (the other being Father Symchych) for Father Fyk, who had to leave 
military service on May 31, 1944, due to health problems. In addition, Father Sawchuk informed him that the Russian 
Orthodox mission in Canada was declaring to the Department of National Defence that their bishop and Church 
represented all the Orthodox faithful in Canada.  
 
Father Kowalishen accepted the position of chaplain on June 28, 1944, in a letter to the Ottawa office of the Principal 
Protestant Chaplain, Major Walter Stephens, in which he stated "that he was willing to co-operate with all the 
Protestant chaplains in His Majesty's service" (ibid.). However, Father Kowalishen did not receive the Pacific 
Command, to which Father Symchych was appointed, but he was later appointed to the Eastern Canadian Command 
in Toronto to work among the increasing numbers of Ukrainian Canadian military personnel of the Ukrainian Orthodox 
faith.  
 
On August 9, 1944, Father Kowalishen received formal notification from Major Stevens that he was recommended for 
the Eastern Canadian Command Chaplaincy pool (ibid.). He went soon after to Brockville, Ontario, passed his 
medical on August 31, and was enrolled in the four-week compulsory training program. On October 24, 1944, he 
began his first major tour of Eastern Canadian bases. In a letter to the Consistory of the Ukrainian Orthodox Church 
on November 5, 1944 (AUOCC, Symchych Fond) he stated that he was quickly learning the ropes of base camp 
visits. He said that he had 288 Orthodox military personnel in MD 2 (Niagara Falls) and had visited MD 1 (London) 
and MD 3 (Kingston), as well as Camp Borden. He also mentioned that within four weeks he might leave for England 
where there are many Ukrainian Orthodox military personnel, but also noted that Father Symchych was being 
considered for the post. He also stated that "our soldiers were behaving better than the other soldiers and that the 
English soldiers had many scandals whereas he had heard of none among Ukrainians."  
 
A month and a half later, on December 27, 1944 (AUOCC, Kowalishen Fond), Father Kowalishen informed the 
Consistory of the Ukrainian Orthodox Church that the military command had decided to send Father Symchych 
overseas and that he (Kowalishen) might be transferred to the Pacific Command in Vancouver. He mentioned that at 
Camp Borden he had met 100 of "our boys who were embarking on their posting overseas." Father Kowalishen was 
not transferred to the Pacific Command and remained, to the end of the war, in the Eastern Command.  
 
Half a year later, in a communication from Father Sawchuk and the Consistory to Father Kowalishen (ibid.), it is 
mentioned that Father Pelech and the Ukrainian Catholics on the prairies were constantly copying the Ukrainian 
Orthodox and concluded "that really the Greek Catholics should thank us that they have chaplains because if the 
Greek Orthodox had not been accepted first and pioneered the Ukrainian chaplaincy service, then the Ukrainian 
Catholics would not have had any chaplains." Apparently, the polemical debates between the two Churches did not 
stop during the war.  
 
In his May 28, 1945, letter to the Consistory (ibid.), Father Kowalishen informed the Consistory about his military 
swing through Eastern Canada, ending in Halifax. He mentioned his meeting there with over 200 of "our boys" who 
participated in a parade and sang the Divine Liturgy "better than expected." He also mentioned that "the boys" were 
informed in several of his talks about the services provided by the UCSA in London.  
 
When the war ended, many of the military personnel were preparing to be demobilized and often taking leaves on the 
weekend. This resulted in fewer and fewer military personnel at the Sunday liturgies. In October and November, 1945, 
Father Kowalishen also informed Father Sawchuk (ibid.) that he was assisting the Ukrainian community in Toronto, 
through the offices of the UCC, in organizing a banquet for the returning Ukrainian Canadian military personnel, and 
was expecting a turnout of some fifty veterans. However, he also complained that the Ukrainian National Federation 
(UNF) (a constituent organization of the UCC) was not cooperating. Apparently, the UNF was not happy with an all-
Ukrainian Canadian War Veterans' Association being established and believed that it should be along individual 
Ukrainian organizational lines. To this end, the UNF began to organize a separate meeting in Toronto to organize their 



military personnel as the Ukrainian Canadian Legion. Apparently this was also repeated by the UNF in Montreal. 
However, this move by the UNF was not successful and, in the end, a united Ukrainian Canadian Veterans' 
Association was formed under the banner of the UCC. Within a short time, there were over 200 veterans in the 
Toronto area, and branches sprang up in six Canadian cities. There was a similar situation in the Ukrainian Catholic 
Church. Apparently, Bishop Ladyka, in communicating with Father Horoshko in late 1945, also proposed a veterans' 
association in Canada exclusively for the Ukrainian Canadian Catholic military personnel. Father Horoshko, sensing 
the emphasis on unity of Ukrainian Canadian military personnel, especially through the important work done by the 
UCSA in London, advised Bishop Ladyka against this, and was a force for a united Ukrainian Canadian Veterans' 
Association under the auspices of the Ukrainian Canadian Committee.  
 
In his last few months, Father Kowalishen was busy with the discharge of the military personnel and the preparation of 
Clearance Sheets. In a letter of November 2, 1945, to Father Sawchuk (ibid.), he mentioned that, in Toronto itself, 
there were some 500 Canadians discharged per day. In addition, he prepared letters to his Ukrainian Orthodox 
brother priests announcing the long-awaited arrival home of Ukrainian Orthodox veterans. In Waterford, he also did 
some missionary work and had a married Ukrainian Canadian, a member of the Church of England, return to the 
Ukrainian Orthodox Church. From January 1 to January 12, 1946, Father Kowalishen received a furlough so that he 
could travel to Insinger, Saskatchewan, to be with his family for the Ukrainian Christmas holidays. Upon his return to 
Toronto, he continued with the documentation of the dischargees and met Fathers Symchych and Horoshko who 
returned from England in February, 1946. In a letter from Father Sawchuk to Father Kowalishen of February, 1946 
(ibid.), he joked that both he and Father Pelech were just over fifty (actually fifty-one) and still labouring in the military 
as chaplains (the legal retirement age at that time was fifty).  
 
On February 15, 1946, Father Kowalishen, in writing to Father Sawchuk (ibid.), thought he still had another two to 
three months in the military, but he was discharged as of March 9, 1946, and returned to Winnipeg. Father 
Kowalishen would eventually be elected chair of the Presidium of the Consistory of the Ukrainian Orthodox Church.  
 
Father Mykhailo Pelech (1895-1962)  
 
Father Mykhailo Pelech was born in 1895 in Horodyshche, Sokal region, Galicia (then part of the Austro-Hungarian 
Empire). He came to Canada in 1904, completed high school, and then became a teacher. He taught for a short time. 
Between 1916 and 1919, he completed theology at Laval University and was ordained in Winnipeg by Bishop Budka 
on July 12, 1919. He ministered in Manitoba to five parishes--Winnipeg Holy Eucharist, two years; Stuartburn, one 
year; Winnipeg Cathedral, one year; Beausejour, two years; and Sifton-Dauphin, ten years; and one in Saskatchewan 
(St. George's in Saskatoon, 1937-42)--before becoming a chaplain in 1942. While at St. George's parish in 
Saskatoon, he had taken an interest in the military personnel stationed in and around Saskatoon and began a cordial 
relationship with the District Chaplain, Major M. F. Daley (LAC, RG 26, vol. 6, file 34-P-1--Pelech, Chaplain Michael). 
For example, in 1941 he was invited to Camp Dundurn to meet the Ukrainian military personnel and to provide 
liturgical services as well as confession. He enlisted on November 15, 1941, without informing his bishop in Winnipeg. 
An example of his close work with the military personnel was his receiving permission (letter of December 29, 1941) 
for the Ukrainian military personnel to celebrate Christmas in his parish on January 7, 1942, and then to be invited to 
the homes of parishioners.  
 
On January 29, 1942, Bishop Ladyka of Winnipeg, in a letter to G. W. Simpson, promoted two potential candidates for 
chaplain: Father Pelech and Father John Preyma (born in 1909), and a priest in Fisher Branch, MB (UCAWA, WWII 
Fond 11.10.083). Several weeks later, Father Pelech was selected as the first Ukrainian Catholic chaplain in the 
Canadian armed forces. In a letter to him from Simpson (January 21, 1942), it was stated that the Adjutant General 
Chaplain B. Browne, with the agreement of the Minister of War, was going ahead with his appointment as a Ukrainian 
Greek Catholic chaplain for assignment later in 1942 (LAC, RG 26, vol. 6, File 34-P-1-Pelech, Rev. Michael and ibid., 
097). Thus, on March 10, 1942, Father Pelech was officially accepted as a chaplain, and on March 24, 1942, he 
passed his medical (ibid.). Father Pelech was then to travel to Ottawa, but delayed his departure until April 7, 1942 
(telegram in ibid., 113). On his return to Saskatoon, he visited Winnipeg where the Free Press ran a story about his 
appointment (ibid., 114). Then he began four years of service as a chaplain in the three prairie provinces (Central 
Canadian Command).  
 
Father Pelech did much to identify Ukrainian Catholic military personnel. The newspaper Ukrain'ski visti (Ukrainian 
News) published articles about him and photos of him in Camrose, Red Deer, Calgary, Edmonton (XV.34), Maple 
Creek, Saskatchewan (XV.41), Winnipeg (XVI.26), Prince Albert (XVI.47), Fort Garry (XVII. 1), Edmonton (XVII.24), 
and Saskatoon (XVII.30-31). He also visited bases in Dundurn, Portage la Prairie, Camp Shilo, and Brandon. While in 
Saskatchewan, he served approximately 259 military personnel at seven bases (as reported in April 1943; UCAWA, 
WWII Fond, 11.10.159).  
 
At the First UCC Congress in June, 1943, in Winnipeg, he co-chaired with Father Sawchuk the evening Victory Mass 



Rally and gave the closing remarks. He also assisted with the recommendation of Resolution 11 to have Ukrainian 
chaplains stationed in England and overseas.  
 
Father Pelech was one of the oldest chaplains when he entered the service, and he was the second-longest serving 
Ukrainian chaplain in the Canadian military (three and a half years). He served as a priest for another decade in 
Ontario and Saskatchewan and was on sick leave for the last decade of his life before he died in 1962.  
 
Father Teodosiy Dobko (1908-1953)  
 
Father Dobko was born in Beaverdale, Saskatchewan in 1908. After completing his secondary schooling in 
Saskatchewan, he entered theological and Basilian monastic studies in Mundare, Alberta, and upon completion was 
ordained a Basilian priest by Bishop Ladyka on October 2, 1932. He was a parish priest in Mundare (two years), 
Calgary (one year), Peace River (four years), Edmonton (two years), and Vancouver (1940-47), where he was also 
the Canadian military chaplain. On November 19, 1942, Bishop Ladyka wrote a letter to the Major Chaplain Bishop 
Nelligen requesting the appointment of a chaplain for British Columbia and strongly recommended Father Dobko, a 
thirty-four-year-old with ten years of experience as a priest (ibid., 131). Three months later, on February 16, 1943, 
Bishop Nelligen replied that Father Dobko was acceptable because he was bi-ritual; otherwise, he would need special 
permission from the Department of National Defence (ibid., 143). He added that he would prefer a full-time chaplain 
and not a part-time one. Bishop Ladyka replied that he would prefer Father Dobko be a part-time chaplain since there 
was a shortage of clerics in Vancouver (ibid.).  
 
Subsequently, Father Dobko informed Bishop Ladyka that as of March 15, 1943, he was appointed a chaplain in the 
Pacific Command and requested prayer books and literature for his military personnel (ibid., 144). A day later, Bishop 
Nelligen formally informed Bishop Ladyka about the full-time appointment of Father Dobko (ibid., 145) and asked 
Father Ladyka about potential assistance in the chaplaincy overseas (the requirements were that the incumbent be 
willing to travel widely, be under forty-six, and in good health). However, nothing came of this request.  
 
Father Dobko travelled to at least seven bases throughout the Pacific Command over the three-year period (see, for 
example, Ukrain'ski visti, XVII.25 for a photo of Father Dobko and a group of Ukrainian military personnel in British 
Columbia). In June, 1943, he attended the first UCC Congress and is in many photos with other clergy and 
delegates.  
 
Father Dobko also continued to assist in the Ukrainian Catholic parish in Vancouver. Here he encountered some 
problems with the local parish priest and, after the war, he left British Columbia for Alberta. He served in the Radway 
parish and then, for his final five years, was the provincial superior for Canada of the Order of St. Basil the Great 
(OSBM). He was the only monk of the seven chaplains.  
 
Father Michael Horoshko (1912-2002)  
 
Information about Father Horoshko is extensive because he wrote two autobiographies (in typed form only, in Library 
and Archives Canada)--Korotkii ohliad o. M. Horoshka v Kanadiis'kii Armii v Dryhii Svitovii Viini [A short review of 
Father Horoshko in the Canadian Army during the Second World War, two versions, each twenty-nine pages long with 
sixteen pages of documents, written in 1946 and replicated, although not exactly, in 1955] and Spomyny ukrains'koho 
viskovoho kapeliana v Kanadski Armii" [Reminiscences of a Ukrainian military chaplain in the Canadian Army, one 
version only, fifteen pages long, written in May 1988; (LAC, Horoshko Fond, MG 31, F 15, vol. 2, file 5).  
 
Father Horoshko was thirty-two when he volunteered for the Canadian military. He was born in 1912 in Drozdovychi, 
Sokal' region of Galicia, and graduated from the Lviv Theological Academy in 1937. Six weeks after ordination (May 
30, 1937), he volunteered with five other priests to come to Canada as missionaries at the invitation of Bishop Ladyka. 
He arrived in Montreal on July 12, 1937. He first assisted in the multi-parish district of Hafford, Saskatchewan. In 
1939, in Saskatoon, he founded the Ukrainian Catholic Youth (UCY, Ukrains'ke Katolyts'ke Iunatstvo)--an 
organization for young members of the Church, and he later became the national president. Between 1939 and 1941, 
he served in Prince Albert, Saskatchewan, and in northern parishes. Then, for two years, he was in Toronto where he 
improved his English at St. Michael's College, assisted local clergy, and continued to organize UCY branches in 
Ontario. He then returned to Saskatoon and continued his studies at the University of Saskatchewan, ministered 
locally--especially with the youth--and was a lecturer at the Markian Shashkevych Institute.  
 
Bishop Ladyka chose Father Horoshko as the overseas chaplain. Father Horoshko accepted the position on May 31, 
1944, and on June 22, 1944, he was in Regina for his medical and registration. He returned to Saskatoon and spoke 
at the convention of the Ukrainian Catholic Youth Association (July 22-24, 1944), and he then travelled to Brockville 
for the one-month officer's training school, which he completed on August 26, 1944. On July 5 and again on July 24, 
1944, he was questioned by the Department of National Defence on his views on communism and whether Ukrainian 



Canadian military personnel were influenced by communist propaganda (ibid., Horoshko Fond, MG 31, F 15, vol. 2, 
file 5). He answered that Ukrainians were democratically minded and that the horrors and collectivization of the 1930s 
was appalling to most Ukrainian Canadians. He also added that he believed that the Ukrainian Canadian soldiers 
were not in favour of the communist political system.  
 
In late September, 1944, Father Horoshko was already stationed in Sydney, Nova Scotia, and from there he travelled 
to Halifax. Two weeks later (October 21, 1944) he was in England and at the Canadian military base in Aldershot--the 
Queen Victoria Barracks, Canada's army base in England during WWII. Within a week, he was in London, performing 
various functions, including a Sunday liturgy at the Ukrainian Canadian Servicemen's Association.  
 
Father Horoshko spent fifteen months overseas, including six weeks on the continent. He provided a detailed listing of 
his activities on a weekly basis to the military officials and from time to time to the Ukrainian Canadian Servicemen's 
Association (ibid., file 1). For example, in a report on his two-day activities of December 5 and 6, 1944, he noted that 
he celebrated three liturgies, visited thirty persons, interviewed fifteen, and wrote nine letters for the servicemen. A 
month later, January 13-14, 1945, he reported that he celebrated one liturgy and had a parade of sixty-five personnel, 
had eighteen interviews and five conferences, wrote five letters, and visited thirty-five infirm military personnel (ibid.).  
 
He also wrote extensively and fairly regularly to his bishop in Canada about his work in England, beginning on August 
21, 1944 (UCAWA, World War II Fond, 11.10, 210). At least fifteen such letters provide excellent background 
information on the work of a Ukrainian Canadian Catholic chaplain. On January 14, 1945, he provided a lengthy report 
about the January 5-7, 1945, Christmas celebrations in London, wrote about the newly-elected UCSA executive (he 
was proud that three of the seven were Ukrainian Canadian Catholics), and complained that Ukrainian Orthodox 
parishes in Canada had sent fourteen parcels during the past two weeks and only one was sent by Ukrainian 
Catholics. He asked that something be done about this in the Ukrainian Catholic parishes in Canada (ibid., 218-219). 
On January 17, 1945, he complained that the faithful and organizations of the Ukrainian Orthodox parishes were 
writing many letters to the military personnel and that the Ukrainian Catholics had none (ibid., 220-221). Two days 
later he complained that no priests were writing to him, that he had very good and diplomatic relations with Chaplain 
Sawchuk, and again requested that notifications about aid for the military personnel (letters, parcels, cigarettes) be 
placed in Ukrainian Canadian newspapers with his address in London (ibid., 222-223).  
 
A month later, Father Horoshko informed Bishop Ladyka that Father Sawchuk had finally left Europe and "that this 
would allow him to take more care of business at the UCSA Club," that he was able to contact Father Peridon in 
Brussels on the plight of the DPs (he forwarded some pictures for the Ukrainian newspapers), requested more prayer 
books and 200 prayer beads, and asked for more cooperation and assistance from the UCY (ibid., 226-227). On 
March 24, 1945, Father Horoshko wrote (ibid., 228-229) that he had traveled to many of the bases in England, had 
met 2,150 Ukrainian Canadian military personnel in the three forces, and had attended a retreat given by the 
Franciscans (March 20-23, 1945), where he was well received and gave a talk about the fate of the Ukrainian Catholic 
Church under the Soviets. On UCSA work, he added that he had a liturgy every second Sunday (alternating with the 
Orthodox chaplain) and provided a lesson on Taras Shevchenko during the weekly Padre's Hour. He complimented 
the excellent work done by Helen Kozickyi, secretary of the UCSA and a Ukrainian Catholic. Finally, Father Horoshko 
complained "that Panchuk was becoming too much of a hero" but, apparently, over some minor issue, had decided to 
diplomatically resign. However, the resignation was not accepted by the Executive, so he returned to the presidency 
Father Horoshko supported the anti-Panchuk faction at the UCSA; tensions between the two lasted for close to a year 
(Panchuk 1983, 73).  
 
Two months later, Father Horoshko wrote two letters to Bishop Ladyka. In the first, on June 13, 1945, he mentioned 
that he might be going to the continent with the military and that he had been informed that there were some 2,500 
DPs in the camp in Regensburg, including fifty Ukrainian Catholic priests. He also ordered 100 copies of a book by 
James F. Coughlin entitled Ukrainians, Their Rite, History and Religious Destiny (1945) that were needed for courses, 
and informed his bishop that Helen Kozickyi would be returning to Canada soon, and that she would deliver a small 
package to the chancellery in Winnipeg. In the second letter (June 29, 1945), Father Horoshko again mentioned the 
very good work done by Kozickyi, ordered 100 copies of Father Panteleimon Bozyk's Korotka istoriia Ukrainy (Short 
History of Ukraine) for his classes, mentioned his Ukrainian Catholic retreat preparations (planned for the end of July, 
1945), and stated that he was not mixing any more into Ukrainian politics at the UCSA since he was a Greek Catholic 
chaplain and clergyman (UCAWA, WWII Fond, 11.10, 237-238). It seems that again there were tensions in the 
leadership of the London club.  
 
Travel to the continent was something that Father Horoshko had for some time been preparing himself for, but it was 
only eleven months after his arrival that he obtained official permission to travel abroad (September 20, 1945). In the 
short span of six weeks, he travelled some 4000 kms. and visited four countries--Holland, Belgium, Germany, and 
France. Here he ministered to the Ukrainian Canadian military personnel on the numerous bases and visited 



cemeteries. In a report (LAC, Horoshko Font, MG 31, F15, vol. 2, file 2) he provided the following statistics for the 
period September 20-October 30, 1945: 
September 22-October 1   Visit to the Fourth Canadian Armoured                          
Division--9 units                          -93 interviews, 7 letters, and 3 
marriage                          discussions  October 2-8              Visit 
to the Eighth Canadian General Hospital                          -67 sick 
servicemen visited, 46 interviews, and                          6 letters  
October 9-30             Visit to 25 military units                          -
367 Ukrainian Canadian soldiers visited-318                          were 
Ukrainian Catholics of whom 256 attended,                          4 
liturgies, 16 letters were written, and 2                          marriage 
discussions were held  
 
 
Father Horoshko also witnessed the flood of DPs into Western Europe, many from his native Galicia, including clergy 
(see Father Horoshko's letters in UCAWA, WWII Fond, 11.10.257-263). Many of the DPs told him about the difficult 
fate of the Ukrainian Catholic Church at the hands of the Bolsheviks and the early plans of the Initiative Group to join 
the Russian Orthodox Church and destroy the Ukrainian Catholic Church, which would lead eventually to the artificial 
Lviv Union Council of 1946. When Father Horoshko visited the DP camp in Bergdorf, he finally learned about the 
death of his parents with whom he had lost contact five years earlier. He stated that he cried and prayed for an hour 
when he was informed at one of the DP barracks about their demise (LAC, Horoshko Fond, MG 31, F15, vol. 2, file 
6).  
 
On November 3, 1945, Father Horoshko returned to England (see his report on the continent in UCAWA, Horoshko 
Fond, doc. 84) and spent the last three months there, preparing the military personnel for their return to Canada after 
the war, gathering information about the DP camps and Ukrainian refugees, and gathering data on the plight of the 
Ukrainian Catholic Church in Ukraine.  
 
In November, 1945, Father Horoshko became involved in a problem that included the UCSA, the UCC, the 
Brotherhood of Ukrainian Catholics (BUK) and its newspaper on the issue of providing assistance to the DPs. In a 
letter to Bishop Ladyka, November 7,1945, Father Horoshko provided a pastoral overview of his work on the continent 
(UCAWA, WWII, Fond 11.10.259) However, he attacked Father Semchuk, editor of the BUK newspaper Buduchnist' 
natsii (The future of the nation), for criticizing the UCC (see the article "UCC Turned Down Aid for Ukrainians in 
Belgium and Paris," in Buduchnist' natsii, XIII, 21) and stated "that he [Horoshko] was attacked and put in a bad light." 
Two days later, on November 9, 1945, Father Horoshko, writing to Father Semchuk and copying Bishop Ladyka 
(UCAWA, WWII Fond, 11.10.261-262), again raised the issue of Father Semchuk's editorial and the fact that he was 
mentioned as "a one-man Aid Agency." He defended himself by stating that he consistently and always worked 
together with the UCSA in its benevolent work, especially through its newly-created successor organization, the 
Central Ukrainian Relief Bureau (CURB). Nonetheless, there are at least three instances where Father Horoshko 
used his own personal military address for aid or promoted the addresses of the Brussels and Paris communities 
instead of the CURB office in London (see, for example, Buduchnist' natsii, XIII, 17 and the article Pomozhit' 
ukrains'kym skytal'tsiam [Help the Ukrainian displaced persons]).  
 
A week later, in still another letter (ibid., 257-258), Father Horoshko added that Father Semchuk should stop attacking 
the UCC because "the leftist communists in Canada will use this information to their advantage." He also asked how 
Father Kushnir was reacting to this editorial since he was the long-time head of the Brotherhood of Ukrainian 
Catholics and the present president of the Ukrainian Canadian Committee.  
 
Father Horoshko also wrote to the editor of Buduchnist' natsii in Yorkton on November 11, 1945 (ibid., 263), that he 
never wrote a "memorandum or open letter to the UCC" (dated October 14, 1945), of which he had been accused, 
and that this was done against him. The letter apparently encouraged aid for the DPs to be delivered directly to 
agencies in Brussels and Paris and not through London and CURB, as was suggested by the UCC and the UCSA. He 
added that he and Panchuk did not always agree on all matters but, nevertheless, had cordial relations. He then 
raised three arguments in defence of himself and why he could not have written the "open letter": he always had (and 
here he refers to the UCC Congress of June 1943 and his statements in the minutes) and now still considers the UCC 
to be "the representative body of all Ukrainians in Canada"; he has total confidences in the president of the UCC--
Father Kushnir; and, as a Ukrainian Canadian chaplain, he had always supported, encouraged, and "gave faithful 
service and care" for the financial support granted to the UCSA by the UCC in its annual budget.  
 
Bishop Ladyka had the final word. In a letter of November 28, 1945, to Father Horoshko (ibid., 260-261), he softened 
and deflated the situation by accepting Father Horoshko's defence and also informing him that the editorial in 



Buduchnist' natsii was not written by Father Semchuk but by someone else. However, it seems, from the tone of the 
letter, that Father Horoshko's stay in England would soon be ending. Bishop Ladyka still needed Father Horoshko to 
do some "Ukrainian Catholic work" on the fate of the Church in Ukraine and requested that he visit Rome, especially 
to see Bishop Buchko, if he could get permission. He also wanted Father Horoshko to pass on information about the 
Initiative Group in Lviv that, due to Soviet politics and under the influence of the secret police, wanted to destroy the 
Greek Catholic Church in Western Ukraine. He also informed Father Horoshko that Father Kushnir, president of the 
UCC, had finally received his passport and was coming to Europe in January, 1946. With regard to the DPs, Bishop 
Ladyka stated that some of his parishes were doing excellent work (one parish had collected 500 kgs. of clothing), 
that parishes were doing a letter-writing campaign to Ottawa in support of the refugees, and that he personally wanted 
to bring to Canada several dozen intellectuals from the DP camps.  
 
The last three months of Father Horoshko's stay in Europe involved planning for the future, especially for the period 
when his chaplaincy work would be over. What Father Horoshko saw in the DP camps influenced his thinking about 
his future. He wrote to both Bishop Ladyka in Winnipeg and to Bishop Constantine Bohachevsky in the USA about 
what he called the pekucha sprava ukrains'kykh skytal'tsiv [the pressing issue of the Ukrainian DPs] (LAC, Horoshko 
Fond, MG 31, F15, vol. 2, file 6). In addition, on November 28, 1945, he appealed to CURB to write to the Canadian 
and American Ukrainian Catholic bishops to issue an Epistle about the difficult fate of the DPs (UCAWA, Horoshko 
Fond, doc. 85). In still another letter to Bishop Ladyka on December 16, 1945, he mentioned his desire to meet the 
Roman Catholic bishops of Manchester and London and the Senior Roman Catholic Chaplain to discuss the issue of 
the DPs in Western Europe (ibid., doc. 88). He thus became an unofficial emissary for the cause of the DPs during 
much of his last months as a chaplain in England. Also, in January 1946, when Father Kushnir came to England on 
his exploratory tour of Europe and the DP camps, Father Horoshko offered him much assistance in London and other 
parts of England, but was not given permission to travel to the continent.  
 
Having been called to be a missionary in Canada in 1937, Father Horoshko now wanted to become one in Europe to 
assist the DPs, and thus he started to build a case for himself. However, he had to do this through official hierarchical 
channels. He wrote to Bishop Ladyka, offering to stay in Europe and work with the DPs after his discharge. He even 
suggested, somewhat boldly, to his bishop, that the bishop initiate this process, and explained that a Ukrainian 
Catholic parish in Manchester and one in London could be established so that the Ukrainian Catholic Church would 
have a representative closer to the DPs to assist with the eventual repatriation of Ukrainian refugees to Canada and 
the USA. He even extended his own Canadian military chaplaincy registration for an additional two years in late 1945, 
so that he would be provided for by his military stipend.  
 
However, this ended abruptly when Father Horoshko was informed in January, 1946, by the Head Military Roman 
Catholic Chaplain that his Bishop in Canada had asked that he return to Canada, where there was a need for 
additional clergy to serve the large and expanding Ukrainian Catholic Church. This he accepted, but with some 
sorrow.  
 
Father Horoshko traveled to Liverpool, caught the ship Mauritania on January 17, 1946, and was in Halifax and then 
in Montreal by January 27. However, instead of travelling directly to Winnipeg, Father Horoshko decided to take a side 
trip to the USA and visited New York, Philadelphia, and Stamford, where he met with Ukrainian Church leaders (for 
example, Bishop Constantine Bohachevskiy, February 1-3, 1946) and secular organizations and their leaders (e.g., 
the Ukrainian Congress Committee of America, January 31, 1946--the American counterpart of the UCC--and the 
American Catholic Welfare Society). He presented several speeches about the plight of the Ukrainian DPs and was 
very well received as an eyewitness to the events of the last year.  
 
In mid-February, 1946, he returned to Montreal and then travelled to Winnipeg to report and consult with Bishop 
Ladyka. He spent several days providing personal information on the war, the DPs, and the fate of his Church. In his 
memoirs, Father Horoshko stated that Bishop Ladyka on February 14, 1946, asked him to promote the creation of a 
Ukrainian Catholic Veterans Association in Canada, since he knew so many of the veterans. However, Father 
Horoshko turned this offer down, stating, "Bishop, I would not agree to do so.... [W]hen on the other side of the 
Atlantic, all of us Ukrainians were in one organization [UCSA], why, in Canada, cannot we also belong to one 
organization of veterans. However we must do everything possible so that in this unified organization, nashi veterany 
[our veterans] must play an important role within it's leadership!" (LAC, Horoshko Fond, MG 31, F 15, vol. 2, file 6.) 
Bishop Ladyka was disappointed by this quick response, but knew that Father Horoshko was greatly influenced by his 
work in Europe and especially within the UCSA, which had also created a successor organization--the Ukrainian 
Canadian Veterans Association (UCVA), already initiated as of June 14, 1945, in Winnipeg and eventually a 
component organization of the UCC.  
 
Father Horoshko made his way to Calgary on February 22, 1946, and on March 3, was officially demobilized. He 
returned to secular status and continued to be a missionary lay priest and was soon appointed to the Sudbury 
Ukrainian Catholic parish, arriving there on March 25, 1946, for his first liturgy (UCAWA, Horoshko Fond, doc. 102). 



For another four decades, Father Horoshko served parishes in Canada and the USA and then assisted well into his 
later years. Father Horoshko died in 2002 at the age of 90 and was the last chaplain to die.  
 
CONCLUSION  
 
The work of the seven chaplains in Canada, in England, and on the continent was a genuine success story. There are 
at least five major outcomes from this short episode in Ukrainian Canadian history.  
 
Strengthening bonds among Ukrainian Canadians  
 
All the chaplains developed strong relationships with their military personnel and worked with them both in Canada 
and in Europe. Ukrainian Canadian military personnel from the various provinces bonded and became a fraternal 
family. These military personnel would retain the bonds in Canada after the war (formally in the Ukrainian Canadian 
Veterans' Association) and in the Ukrainian Canadian Committee and its constituent organizations. In his 
autobiography, Father Horoshko mentions that he personally met approximately 5,000 Ukrainian Canadian military 
and that the UCSA serviced a similar number of military personnel during its history (LAC, Horoshko Fond, MG 31, F 
15, vol. 2, file 5-8).  
 
Leadership development  
 
The generation of military personnel that the chaplains mentored and served spiritually, personally and through the 
efforts of the UCSA (and the work of Bohdan Panchuk and the executive) helped to develop the next generation of 
leaders of the Ukrainian Canadian community, with many leaders in the 1940s through the 1960s coming from the 
veterans of WWII.  
 
Enhancement of the religious life of the two Ukrainian Churches  
 
Due to the committed work of the chaplains with military personnel, the returnees would enhance the religious life of 
Ukrainians in Canada. In Canada they would help to build new churches and to establish new parishes. The generally 
cordial relations among the chaplains may also have resulted in a closer relationship between the two Churches.  
 
Early witnesses to the plight of the DPs  
 
The chaplains and many of the military were witnesses to the Ukrainian refugee question in Western Europe. They 
would work towards Canada's acceptance of the "third wave" of Ukrainian immigrants. They also witnessed the 
repatriation of Ukrainians from Eastern Ukraine to the Soviet Union.  
 
Early witnesses to the fate of the Ukrainian Catholic and Ukrainian Orthodox Churches in Ukraine  
 
The chaplains and the Ukrainian Canadian military provided much information, especially from the refugees and DPs, 
about Soviet attacks against ecclesiastical institutions in Ukraine, especially for the period 1944-1946. Many of the 
leaders of the two Churches in Ukraine found new homes in the diaspora, including Canada.  
 
Some of the military wrote about the many-faceted work of the chaplains. For example, in a letter to Father Sawchuk 
in 1945, a mother, Evdokia Burianyk, wrote that two of her three sons (all members of SUMK (Canadian Ukrainian 
Youth Association)) in the military, Vasyl and Yaroslaw, had written "that Father Sawchuk was like a true father [tak 
yak diisnyi ridnyi bat'ko]; it was rare to meet someone so committed to the war effort and to our Ukrainian Canadian 
servicemen!!" (LAC, UCSA Fond, MG 28, v 119, vol. 3, file 13, doc. 37.)  
 
In his book, entitled Z voiats'kykh spomuniv (From the military reminiscences of a veteran), Mykhailo Sulymka 
provides "a very high evaluation of the great leader, chaplain and pastor during WWII in the European field of duty 
named Chaplain Father Michael Horoshko" (LAC, Horoshko Fond, MG 31, F 15, vol. 2, file 8).  
 
In 1957 Father Sawchuk, on a visit to Flin Flon, Manitoba, met a Ukrainian Canadian veteran who related to him that 
when he entered the military, he was apathetic to all religions. Chaplain Sawchuk had found him because of his 
surname and regularly visited him in a hospital in England where he was recuperating from his wounds. The veteran 
then told Sawchuk that when he arrived back in Canada, his first task was to join a Ukrainian Church. This story was 
published in the Winnipeg Tribune (May 9,1957) under the title "Ex-Chaplain Heads Church." The writer concluded 
that "this is what Dr. S. w. Sawchuk considered his highest reward for being a chaplain in the Canadian forces 
overseas" (May 9, 1957), doing the pastoral and spiritual work of wwii, with "a Ukrainian faith and culture twist [sic]."  
 
NOTES  



 
(1.) The Ukrainian Greek-Orthodox Church of Canada (as it was known since 1919) officially became the Ukrainian 
Orthodox Church of Canada in 1980. The Greek Catholic Ruthenian Church became the Ruthenian Greek Catholic 
Church in 1913, and in 1951, the Ukrainian Catholic Church of Canada. The churches will henceforth be referred to 
respectively as the Ukrainian Orthodox Church and the Ukrainian Catholic Church.  
 
(2.) The Ukrainian Canadian Committee (now the Ukrainian Canadian Congress) was formed in 1941 to serve as an 
umbrella group for the major Ukrainian Canadian organizations, but excluding the communist-oriented ones.  
 
(3.) The reference is to Father Sawchuk's position as chair of the Presidium of the Consistory of the Ukrainian 
Orthodox Church [of Canada], i.e., the chief administrator of the Church.  
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